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                                          Abstract 
This research aims to analyze the law of providing family 
support from income from raising fighting cocks from Saddu 
Az-Zari'ah's perspective. This research uses a qualitative method 
with a descriptive approach and an empirical juridical legal 
approach. Data collection techniques include observation, 
interviews, and documentation. The results of the research can 
be concluded that the law regarding family support from income 
from raising fighting cocks in Saddu Az-Zari'ah's view is 
considered haram. Because, includes bad actions that lead 
people to immoral acts, as stated in the provisions of Saddu Az-
Zari'ah to determine the legal means (means) that prohibit it. If 
the result of an action brings benefit as taught by the Shari'a, 
then this method is permissible, and conversely, if the result of 
an action is detrimental, even though the aim is for good 
(supporting the family) then it is considered haram. 

 
 
INTRODUCTION 

Finding income for the family is the main responsibility of a husband and the 
basic right of a wife (Djawas & Hani, 2020; Said, 2020; Setiawan & Sari, 2022). When 
given to the wife sincerely, without the slightest feeling of miserliness, then it is a 
great contribution that can provide balance and happiness in the household (Susanti 
& Hayat, 2022). The term “maintenance” linguistically comes from the word "Useful-
useful-user” which means expenses, namely expenses, spending money, and living 
costs. Its essence is given to those under its care (Laila & Amanah, 2015; Mustofa & 
Kom, 2021; Susanti & Hayat, 2022). 

According to the terminology of legal experts (fuqaha), livelihood refers to 
food, clothing, shelter, and everything equivalent to that. In the terminology, the 
term nafqah is used specifically for food (Sugiharto et al., 2016; Simanjuntak, 2023). 
They say that men are obliged to provide food, clothing, and shelter to their wives 
(Prihatin, 2019). 
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However, according to Imam Hanafi, Hanbali, and Syafi'i, the meaning of 
livelihood covers a wider scope, namely meeting daily needs such as food, clothing, 
and shelter. Meanwhile, Imam Maliki's understanding is only limited to food needs 
(Firdaus et al., 2020). 

Hanafi ulama believes that the reason a husband is obliged to provide for his 
wife is in return for the husband's right to limit the wife's freedom of movement, and 
the wife's commitment to obey the husband's rules (Sari, 2023). According to most 
scholars from the Hanafi, Shafi'i, and Hambali schools, the obligation to provide a 
living does not stop even if the husband is economically incapable (Nuroniyah et al., 
2019). As long as he is unable to provide a living, the husband is considered to be in 
debt to his wife which must be repaid when he is able (Rozali, 2017). 

 The legal basis in the process of providing alimony to the family burdened by 
the husband and the housework of the wife is varied (Hamdani & Arsyad, 2022). The 
basis of the law is found in Alquran, Surat Al-Baqarah verse 233 where Allah says: 

تُ يُـرْضِعْنَ أَوْلَـَٰدَهُنَّ حَوْلَيِْْ كَامِلَيِْْ ۖ لِمَنْ أَراَدَ أَن يتُِمَّ ٱلرَّضَاعَةَ ۚ وَعَلَى ٱلْمَ  لِدََٰ لُودِ لَهُۥ رِزْقُـهُنَّ وكَِسْوَتُُنَُّ  وْ ۞ وَٱلْوََٰ
 بِوَلَدِهَا وَلََ مَوْلُودٌٌۭ لَّهُۥ بِوَلَدِ 

ٌۢ
لِدَةٌ لِكَ ۗ  هِۦ ۚ بٱِلْمَعْرُوفِ ۚ لََ تُكَلَّفُ نَـفْسٌ إِلََّ وُسْعَهَا ۚ لََ تُضَآرَّ وََٰ  وَعَلَى ٱلْوَارِثِ مِثْلُ ذََٰ

هُمَ   مِ نـْ
وْلَـَٰدكَُمْ فَلََ جُنَاحَ  ا وَتَشَاوُر ٌۢ فَلََ جُنَاحَ عَلَيْهِمَا ۗ وَإِنْ أَرَدتُّمْ أَن تَسْتََْضِعُوٓا۟ أَ فإَِنْ أَراَدَا فِصَالَا عَن تَـرَاض ٌۢ

تُم بٱِلْمَعْرُوفِ ۗ وَٱتّـَقُوا۟ ٱللَََّّ وَٱعْلَمُوٓا۟ أَنَّ ٱللَََّّ بِاَ تَـعْمَلُو  ٢٣٣صِيٌٌۭ نَ بَ عَلَيْكُمْ إِذَا سَلَّمْتُم مَّآ ءَاتَـيـْ  

 

Meaning: Divorced˺ mothers will breastfeed their offspring for two whole years, for those who wish 

to complete the nursing ˹of their child˺. The child’s father will provide reasonable 

maintenance and clothing for the mother ˹during that period˺. No one will be charged 
with more than they can bear. No mother or father should be made to suffer for their 

child. The ˹father’s˺ heirs are under the same obligation. But if both sides decide-after 
mutual consultation and consent-to wean a child, then there is no blame on them. If you 
decide to have your children nursed by a wet-nurse, it is permissible as long as you pay 
fairly. Be mindful of Allah, and know that Allah is All-Seeing of what you do (QS. 
Al-Baqarah:233) 

Based on the Al-Baqarah verse 233 above as interpreted by Ibnu Katsir, 
mothers should breastfeed their children for two full years, namely for those who 
want to breastfeed perfectly (Nelli, 2017; Elmuhriani et al., 2022; Sumini, 2023). The 
father must feed and clothe his children. Then also serve mother in a good way.  A 
person is not burdened but according to the level of his abilities. Let not a mother 
suffer misery because of her child, and a father because of his child, and the heirs 
must also do so.  If both of them want to wean (before two years) with their consent 
and deliberation, then there is no sin for both of them (Putra, 2024). 

From this verse, it is emphasized that a husband or father is obliged to provide 
all food and clothing needs for a mother or wife who is breastfeeding her child, even 
though she is divorced (Suparmin, 2022). If a man is obliged to provide for his ex-
wife who is still breastfeeding her child, then of course it is more appropriate to 
provide for a woman who is still breastfeeding her child. Therefore, a husband must 
provide for his family. 
 
METHODS 

This research is based on field data using qualitative research with a descriptive 
approach and an empirical juridical approach (Astuti, 2022; Islah, 2022; Wardana, 
2022). Data collection techniques include observation, interviews, and 
documentation (Linden et al., 2018). Primary data informants are game chicken 
breeders, while secondary data comes from community leaders, religious leaders, and 
cultural figures, as well as written and documentation sources. The empirical juridical 
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approach refers to written rules or other secondary legal materials to be observed in 
their implementation or implementation through field research carried out using 
sociological and interview methods, so that clarity is obtained regarding the subject 
matter being studied (Baron, 2018). Based on the explanation above, it can be 
concluded that the qualitative descriptive method in this research includes a clear 
description and presentation of data obtained from research regarding providing 
family support from the results of gamete chicken farming from Saddu Az-Zari'ah's 
perspective. 
 
RESULT AND DISCUSSION 

A household is a family consisting of a husband, wife, and children. The ties 
that bind the husband, wife, and children are the rights and obligations determined 
by each party (Atabik & Mudhiiah, 2016; Susanti, 2018). These rights, obligations, 
and regulations are established to create harmony in family or household life. To 
create a harmonious life in the household, a leader is needed who is capable and has 
the skills to resolve any problems that arise (Asmaya, 2012; Rahmawati, 2016). 

The principle of marriage is to achieve a peaceful life and form a harmonious 
society. Such harmony in society generally begins with families who can create calm, 
peace, comfort, and enjoyment of life together which is based on good relationships 
and mutual love for each other. Therefore, it is very important to understand the 
theory of happiness and apply it comprehensively so that the family that is built can 
achieve blessings in this world and the hereafter. The success or failure of a marriage 
lies in the hands of the wife because she is the supporter of the welfare of the 
household (Sari, 2023). 

Marriage arises from feelings of affection, love, and the desire to love each 
other, which ultimately leads to the desire to have each other. Therefore, if a man 
and a woman want to live together, they must first enter into a marriage contract, this 
is very important in a marriage and is also a commandment in Islam. Marriage is a 
sacred gateway to forming a family full of blessings. Therefore, Islam places great 
importance on family. The formation of a family leads to the formation of a society, 
nation, and state, and each family will contribute to the character of a society. 
Consequently, the country depends on its people, and the welfare of the nation 
depends on each family (Susanti & Hayat, 2022). 

To create a harmonious and peaceful household, husband and wife need to 
understand each other by recognizing and respecting each other's position and role. 
One of the obligations of a husband towards his wife is to provide support. 
Therefore, through marriage, the family becomes a bond that an individual has in his 
life, a bond that is formed through blood relations, marriage, and kinship relations 
that arise from both. 

As a family bound by husband, wife, and children, some obligations must be 
fulfilled by the husband, namely providing financial support. The marital relationship 
imposes financial support obligations from the husband to the wife and children. 
Problems in marriage often revolve around providing financial support and the rights 
that a husband must give to his wife. This financial support is the husband's 
responsibility after marrying someone and should be halal and beneficial for him and 
his family members. 

As previously explained in the theoretical framework, Saddu Az-Zari'ah is 
prohibiting something that in fact can (jaiz) prevent it from leading to something 
haram (mamnu’). The essence of the term Saddu Az-Zari'ah is to connect something 
useful with something detrimental. This means that someone carries out an activity 
that is essentially permissible because it contains benefits, but the desired result 
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causes harm. Dzari'ah means an intermediary or means to something (Intan, 1991; 
Munawaroh, 2018; Takhim, 2020; Fad, 2021). The concept is to prevent and block 
paths that seem permissible but can lead to things that are haram, to eliminate the 
causes of haram and immoral acts, or to prevent haram actions from occurring 
(Muhajirin, 2020). 

The legal basis for Saddu Az-Zari'ah can be found in the Alquran, Surah An-
Nur verse 31: 

هَا ۖ وَلْيَضْرِ وَقُل ل لِْمُؤْمِنَـَٰتِ يَـغْضُضْنَ مِ  بْنَ  نْ أبَْصََـٰرهِِنَّ وَيََْفَظْنَ فُـرُوجَهُنَّ وَلََ يُـبْدِينَ زيِنـَتـَهُنَّ إِلََّ مَا ظَهَرَ مِنـْ
نَآءِ  بِمُُرهِِنَّ عَلَىَٰ جُيُوبِِِنَّ ۖ وَلََ يُـبْدِينَ زيِنـَتـَهُنَّ إِلََّ لبُِـعُولتَِهِنَّ أَوْ ءَابََئٓهِِنَّ أَوْ ءَابََٓءِ ب ـُ نَائٓهِِنَّ أَوْ أبَْـ عُولتَِهِنَّ أَوْ أبَْـ

نِِِنَّ  نِِِنَّ أَوْ بَنِِٓ    بُـعُولتَِهِنَّ أَوْ إِخْوََٰ ربْةَِ  أَوْ بَنِِٓ إِخْوََٰ تُِِنَّ أَوْ نِسَائٓهِِنَّ أَوْ مَا مَلَكَتْ أَيَْْـَٰنُـهُنَّ أَوِ ٱلتََّـٰبِعِيَْ غَيِْ أوُ۟لِِ ٱلِْْ أَخَوََٰ
فِيَْ مِن زيِنَتِهِنَّ ۚ  بْنَ بَِِرْجُلِهِنَّ ليُِـعْلَمَ مَا يُْ مِنَ ٱلر جَِالِ أَوِ ٱلطِ فْلِ ٱلَّذِينَ لََْ يَظْهَرُوا۟ عَلَىَٰ عَوْرََٰتِ ٱلنِ سَآءِ ۖ وَلََ يَضْرِ 

يعاا أيَمهَ ٱلْمُؤْمِنُونَ لَعَلَّكُمْ تُـفْلِحُونَ  ٣١وَتُوبُـوٓا۟ إِلَِ ٱللََِّّ جََِ  

Meaning: And tell the believing women to lower their gaze and guard their chastity, and not to 
reveal their adornments except what normally appears. Let them draw their veils over 

their chests, and not reveal their ˹hidden˺ adornments except to their husbands, their 
fathers, their fathers-in-law, their sons, their stepsons, their brothers, their brothers’ sons 

or sisters’ sons, their fellow women, those ˹bondwomen˺ in their possession, male 
attendants with no desire, or children who are still unaware of women’s nakedness. Let 
them not stomp their feet, drawing attention to their hidden adornments. Turn to Allah 
in repentance all together, O  believers, so that you may be successful (QS. An-Nur: 31) 

In the explanation of the Quranic verse above, it is explained that it is 
permissible for women to stomp their feet. However, because it can cause other 
people to notice the hidden decorations on their feet, thus causing stimulation for 
those who hear them, stomping their feet is haram for women. From the two 
examples of verses above, we can see that there is a prohibition against actions that 
can result in something that is haram, even though the actions themselves are 
permitted by law. Based on the meaning intended in the paragraph above, there is a 
prohibition against actions that can cause something that is haram, even though the 
action itself is permitted by law. In this regard, the legal reasoning of the ulama is that 
every action has two sides, namely first, the impulse to act, and second, the target or 
goal resulting from the action, good or bad. If the outcome is good, then everything 
leading up to it will be encouraged. On the other hand, if the consequences are bad, 
then everything that leads to them is also bad and haram (Nurjanah et al., 2024). 

Apart from that, there are also principles of fiqh which can be the basis for 
Saddu Az-Zari'ah as a method for making legal decisions and as evidence (dalil), 
namely preventing harm or bringing benefits. 

و لَ من جلب المصالحدرء المفاسد أ  
Meaning: "rejecting evil (mafsadah) takes precedence over reaping benefits (mashlahah)". 

The next principle states that when the halal and the haram are mixed, then the 
haram wins. Saddu Az-dzari'ah can also be based on those two principles because in 
saddu az-zari'ah there are elements of badness that must be avoided, as well as 
confidence in things that will cause damage. Saddu az-zari'ah is one of the 
foundations of legal derivation used by Imam Malik. Saddu Az-dzari'ah is a divine 
law as a preventive measure to prevent people from disobedience or violation of 
God's rules. According to Muhammad Abu Zahra, Saddu Az-dzari'ah is one of the 
foundations of the derivation of Imam Malik's law (St, 2021).  

A similar opinion was also expressed by Ahmad Muhammad al-Mughny. 
According to him, Islamic law exists to realize the goals of the law, both specifically 
and generally. The goal of sharia is to preserve the benefits intended by Allah's Law 
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and reject harm that is prohibited by Allah's Law. Therefore, Imam Malik thinks that 
Saddu Az-Zari'ah is one of the legal derivation bases that he uses to realize benefits 
and prevent destruction. Thus, Saddu Az-Zari'ah is one of Imam Malik's 
fundamental pillars in bringing down the law. Imam Malik's view is followed by 
classical legal experts and contemporary legal experts (Rishadi, 2022). 

The majority of fiqh scholars agree to use Saddu Az-Zari'ah as the basis for 
determining Islamic law. However, the two differ in the amount of use. Legal experts 
who use Saddu Az-Zari'ah as a basis for determining Islamic law present evidence 
contained in the Alquran, Sunnah, and the actions of the Companions (Maskanah & 
Rodiah, 2023). 

Judging from the aspects or consequences it causes, Ibn Al-Qayyim classifies 
Az-Zari'ah into four categories, namely: first, an act that essentially and causes harm 
(mafsadah). For example, consuming alcoholic drinks can result in drunkenness and 
committing adultery which creates uncertainty about lineage. 

Second, an act that in fact can or is recommended (recommended), but 
deliberately used as a means to bring about losses (mafsadah). For example, marrying a 
woman who has been divorced three times so that she can remarry (at-tahlil). Another 
example is carrying out certain types of trading which result in usury. 

Third, an act which in fact can but unintentionally cause loss (mafsadah), and in 
general losses still occur even if they are unintentional. The potential loss (mafsadah) 
that may occur outweighs the benefits (problem) obtained. For example, insulting idols 
worshiped by polytheists. 

Fourth, an act that in reality can, but sometimes can cause loss (mafsadah). The 
benefits outweigh the losses. For example, seeing a woman being seduced and 
criticizing a pious leader. 

 
CONCLUSION 

The results of the research can be concluded that the law regarding family 
support from income from raising fighting cocks in Saddu Az-Zari'ah's view is 
considered haram. Because, includes bad actions that lead people to immoral acts, as 
stated in the provisions of Saddu Az-Zari'ah to determine the legal means (means) 
that prohibit it. According to Saddu Az-Zari'ah, determining whether or not a means 
(means) that leads to haram goals is valid depends on the consequences of an action. 
If the consequences of an action bring benefits, as taught by the Shari'a, then this 
method is permissible. On the other hand, if the consequences result in harm, even 
though the intention is for a good purpose, then the methods are also haram. 
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